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Boone Chapel was the oldest black church in Watauga County, North 

Carolina, perhaps the oldest in the mountainous northwestern corner of 

North Carolina. Built in 1898, it was the only church serving almost 400 Afri

can Americans in the Junaluska neighborhood of Boone, North Carolina, at 

the turn of the century. In September and October, 1996, Boone Chapel was 

demolished by a member of that local black community of Junaluska. The 

members of the neighborhood made no overt efforts to stop the destruction 

nor did local government or law enforcement agencies. The history of race 

and racism in the county, the character of Boone’s race relations, and the so

cial organization of the Junaluska community all share in the complex expla

nation for this event.

History of Junaluska and Boone Chapel

African Americans have lived in the mountains of North Carolina since 

the late 1700s. The first free blacks arrived in western hjorth Carolina with 

Indian traders from Virginia, Charleston, South Carolina, and Augusta, Geor

gia.1 While John Inscoe found that 90 percent of western North Carolinians 

held no slaves, many residents found the system profitable, bringing slaves 

into the mountains by the late 1700s. By the 1850s, Inscoe notes, the price 

of slaves in western North Carolina had risen 108 percent.2 Rather than 

working in plantation agriculture, most slaves in the mountains worked in 

varied non-agricultural endeavors including mercantile operations, real estate.
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Boone Chapel as it appeared in 1995 during the time Appalachian State University faculty and 
students worked to save it from condemnation.



tourism, and mining. For this reason, many African-Americans interviewed in 

Junaluska do not think of their ancestors as “true slaves.”3

When Watauga County, North Carolina, was formed in 1849, there were 

3,242 whites, 29 free blacks, and 129 slaves residing in the area.4 The county 

seat of Boone began to grow around the store owned by the largest 

slaveholder in the county, Jordan Councill. As the town grew, the black popu

lation began to grow as well. By 1860, slavery had decreased and the number 

of free blacks had risen in the township of Boone. A black neighborhood 

(later called Junaluska) originated from land sharecropped and purchased by 

former slaves of Jordan Councill. By 1890, the black population of Watauga 

County had increased to 431.5 By this time Junaluska had become a close-knit 

community of families connected by blood and marital ties.

In the late 19th century, blacks and whites shared many of the same 

churches although they might worship at separate services, as they did at the 

Boone Methodist Church. In 1894, prominent white members of the Method

ist Church decided to donate land as a location for a church for the black com

munity. Finished in 1898, the Boone Methodist Chapel was the only black 

church serving Boone until 1918.
Among those moving into the mountains of western North Carolina dur

ing the missionary period at the turn of the century were the Mennonite 

Brethren. In 1911, the Mennonite Brethren started an orphanage and school 

for black and white children in Elk Park, Avery County, North Carolina.

Forced by the local white community to segregate their school, Mennonite _ 

leaders chose to continue their missionary work with the black population.' 

The Mennonites began ministering to Boone’s black community in 1911, and 

in 1918 a church was constructed under the supervision of white missionaries, 

the Reverend Joseph Tschetter and his wife, Katharina.
Throughout the early 20th century, the Boone Methodist Chapel and the 

Mennonite Church functioned as twin centers of community religious and so

cial life in Junaluska. Religious activities alternated between the two 

churches, and community members often participated in events sponsored by 

both churches. Residents often remark that the churches thrived because of 

the fellowship between the two congregations.
As an important center of the Junaluska community, Boone Chapel had 

many uses during its lifetime. For example, the chapel served as the black 

community schoolhouse in the early 20th century. After a one-room school 

was built for black children down the road from the chapel in the 1920s, the 

school and chapel remained tied, often sharing leaders who served as both 

Sunday School teacher and school teacher. Many residents feel that Boone 

Chapel and the school were the two most influential centers of life in

Junaluska in the early 20th century.8
Boone Chapel’s prime came during the 1920s and ’30s. During this time 

it had a fulltime preacher who lived in the community, a large choir, and an ac 

live youth education group. With a congregation of several hundred people, 

Boone Chapel held prayer meetings on Wednesdays and three services on 

Sundays.9 The chapel took center stage during holidays and community



events such as weddings, baptisms, and revivals.
By the 1940s and ’50s, Boone Chapel’s active membership began to de

cline. The Horton, Hagler, and Folk families were the three main extended 

families making up the congregation. In the 1930s a majority of the Horton 

extended family left the community, many resettling in Pennsylvania. Some 

years later, two sons in the Hagler family became ministers in the Holiness 

Church established briefly in Boone. When they left the Methodist Church, 

Hagler family members followed them to join the Holiness Church. Member

ship recruitment also became difficult during this time because many younger 

people were migrating out of the county to find work and to live in more ur

ban areas.
The Mennonite Church’s membership and popularity were growing in the 

community, especially during the Great Depression and World War II when its 

local missionary work became vital. The Mennonite Church often gave finan

cial support to Junaluska residents. For instance, the Mennonite Church pro

vided gifts to Junaluska war brides whose husbands were overseas. The Men

nonite Church had resident white Mennonite missionaries and centralized 

church funding, whereas the Methodist Chapel had varying support beyond 

the local membership, changing Methodist association memberships three 

times over its history. Finally, many men in the Methodist Church were 

drafted during the war, while pacifist Mennonites could avoid the draft. Many 

Junaluska community members feel that the most significant reason for the 

relative decline of the Methodist Chapel was that congregation members be

came old and less active or passed away without being replaced by younger 

generations.
From the 1940s until its closing in the 1980s, Boone Chapel functioned 

with a circuit preacher who held services only once or twice a month. With

out regular weekly services, most of the remaining members of the Methodist 

Church joined the Mennonite Church. Deprived of a strong Sunday School 

program, a stable membership, and regular services, Boone Chapel eventually 

was forced to close. The United Methodist District Superintendent and the 

last pastor of the Boone Methodist Chapel declared the church “inactive” in 

December 1989. Today, the Boone Mennonite Church is the only church serv

ing the local black community, making it the largest black Mennonite congre

gation in the United States.10

Race Relations in Boone

Blacks have always lived in one section of Boone, a neighborhood now 

called Junaluska. After Emancipation; former slaves sharecropped and rented 

and eventually bought or were given land on the flanks of Howard’s Knob at 

the base of which sits Junaluska. While sometimes characterized as essen

tially good by both local blacks and whites, race relations in Boone generally 

mirror the rest of the South. In addition to segregated housing, churches 

were segregated with the construction of Boone Chapel in 1898, and schools
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were segregated throughout the 20th century until consolidation/desegrega-
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ter described incidents involving the white missionaries who came to establish 

the Mennonite Church in 1918 in Boone:

We had ... one of our Mennonites, and some three white men told him they 
were going to kill him and wouldn’t allow him to preach or run that school.
They weren’t going to allow white people to have that school for them black 
people.

When they met him, they asked him, “We hear you are that nigger 
preacher!”

“Well, I’m a preacher. I preach to the colored people,” he said. And 
they said, “Well we ain’t going to have it, and we are going to kill you. That’s 
our business here to kill you now.”

So he replied, “If you are going to kill me, why there ain’t nothing I can 
do about it, but if you are going to kill me now, I’d like to pray now.” And 
they said, “Well, pray.”

* He said he got down on his knees, closed his eyes and never looked at
the men at all and prayed. He said he didn’t pray for himself but for the men, 
that they didn’t know what they were doing and asked the Lord to be gracious 
to them .... He prayed and said amen. And when he got up, the three men 
were way up the railroad. They had left, just left him there.13

Another racially charged incident involved an altercation between two 

black men (brothers from one of the founding black families of Junaluska) - 

and a white employer in 1932. Armed with a warrant issued at the behest of 

the white employer, deputies followed the brothers who fled toward the Ten

nessee line. In an exchange of gunfire during capture, a white deputy sheriff 

was wounded and one of the brothers was shot to death. Shortly after this in

cident, about 30 members of the victim’s extended family migrated to Penn

sylvania. The shooting and out-migration of a major kin group continue to be 

sensitive issues in Junaluska. No informant has ever spoken directly of the 

shooting incident, and out of respect for their feelings we have felt con

strained not to ask. As one community member said, “Some people do not 

want to talk about the past because it was a painful time for blacks.”

Given the historically small numbers of African Americans in Boone 

(never more than ten percent of the town’s population in the 20th century) 

and the racial climate of intimidation and segregation, the response of 

Junaluska residents has been one of accommodation rather than confronta

tion. Black residents are rarely seen on the main street of town (only two 

blocks from Junaluska). In fact, most recent white transplants in town (in

cluding college students) are unaware of the black neighborhood. The paci

fist stance of the Mennonite Church has contributed to the spirit of accommo

dation by black Mennonites in Boone. “For example,” states Ostwalt, “the 

Boone Mennonites avoided civil-rights activism during the 1960s since, at

least in part, such activism violated the pacifistic principle and also the_____

church-state separation concept Church leaders also avoid organizations 

such as the NAACP because to join would be a violation of the separation 

clause and would violate the principle to take no oaths of allegiance to any 

organization.”14

To some extent black Appalachians' perspective on race relations in 

Boone has always been shaped by comparison with larger urban areas in the
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Deep South where racism is perceived to be worse. This is illustrated in 

former Junaluska resident Frazier Horton’s 1942 thesis “Negro Life in 

Watauga County”:

_____The colored people of the county have a race problem similar to, or
identical with, that of all other Negroes. Although this problem is acute, the 
colored people of Watauga County have experienced less segregation, in some 
instances, than most Negroes do, especially in the larger towns of the South. 
Colored and white people use the.same waiting rooms in the doctors’ offices.
They drink from one fountain in the county court house and often worship to
gether. Negroes are allowed to use the auditorium of the court house for 
various purposes.15

This ambivalence regarding treatment by whites in Boone contributes to cau

tious and reserved behavior by black Appalachians in town political affairs.

As a result of accommodation, caution, and isolation, Junaluskans epitomize 

the “invisibility” of black Appalachians referred to by Ed Cabbell.1,,

Black Appalachian Social Organization and Boone Chapel’s 

Demolition

Members of the community frequently remark that almost everyone in 

Junaluska is related in one way or another. Kinship charts constructed 

through interviews demonstrate the truth in this statement. There are six 

large extended family groups in the community. Almost every member of the 

community interviewed over the years is related by blood or marriage to one 

of these kin groups which, due to instances of intermarriage, are all interre

lated with one another.17
Black Appalachians, like other African Americans, tend to have a broad 

definition of family.18 Besides spouse and children, they include their parents 

and siblings, grandchildren, aunts and uncles, nieces and nephews, and cer

tain cousins. Most also consider the kin of spouses and other in-laws to be 

part of family. A significant emphasis is placed on Active kin, that is, those 

friends and neighbors who may not be blood kin but who are treated as such. 

Black Appalachians practice bilateral descent, tracing blood ties back to both 

male and female ancestors on both mothers’ and fathers’ sides of the family.’11 

Thus definitions of kinship tend to be inclusive rather than exclusive. Both 

genealogical ties and prevailing attitudes and beliefs mean that black mem

bers of the Junaluska community actually do form a single complex kin net

work.
Junaluska residents often distinguish between (1) “immediate or close 

family who reside with them or participate in frequent mutual aid and (2) 

“kin” or “relatives” who reside in distant locales and are seen infrequently or 

not at all.20 This means that even genealogically distant relations who live in 

Junaluska may be considered “family” and can invoke kin obligations. Manag 

ing obligations involving the literally hundreds of kinspeople in the commu

nity requires skill and compromise. Much time and effort is spent avoiding
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ruptures and mending fences in social networks. Actions are always evalu

ated on the basis of their impact on social relations. Social offenses may 

awaken old grudges and misunderstandings. “It seems like when there is a 

disagreement in these families,” said one informant, “it’s somehow magnified.”

As the only remaining black social institution in Junaluska, the Boone 

Mennonite Church feels the impact of every social vicissitude in the commu

nity. Therefore, one of the most important roles the minister fills is mediator, 

promoting peace and harmony among the members of the congregation as 

well as within the larger black community. Sometimes these social frictions 

threaten the substance of the church itself, as when a small splinter group at

tempted to establish a rival Mennonite church in the spring of 1996. Wise 

church leaders are cautious in making decisions affecting the church, espe

cially if they smack of controversy.
In 1989, after years of struggling with declining membership and finan

cial problems, the Boone Methodist Chapel was closed by the United Method

ist Conference. A few community members, notably Thomas Monroe, made at

tempts to preserve the building, by this time dilapidated and resting on an un

stable foundation of loose stone pilings. When the city took steps to condemn 

the building in 1993, members of the Appalachian State University anthropol

ogy department and later the history department joined in preservation ef

forts.21 Agreements to board the doors and windows and restabilize a sagging 

corner of the building saved the church from condemnation in 1993 and again 

in 1995. Despite overtures to the Junaluska community, all work on the site 

was carried out by ASU students and faculty. ,

Boone Chapel’s demolition in 1996.
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Efforts leading to more permanent preservation of the building rested on 

the determination of chapel land ownership. Given the low-income status of 

the black community, resources for restoratidn would have to come from the 

state or federal government. However, historic register designation and quali

fication for government grants requlrethe property owner’s approval. Land

title in the case of Boone Chapel was unclear.
Thomas Monroe, who held a copy of the 1894 land title, assumed the 

land had been “donated” to the black community for religious purposes and 

therefore belonged to the Junaluska community as a whole. In 1992 after the 

church closed, however, the town of Boone began taxing a new neighboring 

landowner and Junaluska community member, Bill Sutter, and his wife for the 

property, which no longer qualified for a religious-use tax exemption. To 

avoid this taxation Sutter filed a quit claim deed renouncing any ownership of 

the church land. At the same time, suspicious about his motives, some com
munity members assumed that eventually he intended to claim ownership of 

the land, since clear title appeared uncertain. A successful building contractor 

and entrepreneur, Bill Sutter built a new home on his land in 1995, directly 

facing the chapel. Sutter expressed concern regarding the safety hazards and 

unpleasing aesthetics of the old church. Windows were broken, the stone 

foundation was unstable, and transients had used the church for lodging. 

“We’re certainly not opposed to restoring or retaining the church,” said 

Sutter. “But as the adjacent property owner, I certainly don’t want to open

my door and see that nasty, dirty church.”
A land title search revealed that while the right was given to the “trustees 

of the colored Methodist Church of Boone” on June 1, 1900, to use the land 

“upon which a church was to be erected for the worship of Almighty God,” ac

tual title to the land remained in the hands of the original white landowner 

and his heirs. Thomas Monroe suggested that the Mennonite Church might be 

prevailed upon to serve as new trustees on an updated land title, thus preserv

ing the religious use of the land. Negotiations with the Mennonite minister 

and church deacons in October 1995 indicated that this was a viable possibil

ity.22 Hearing of the movement to save the church building, Abraham Collins 

(a prominent member of the Pennsylvania branch of the Junaluska commu

nity) wrote to Susan Keefe in support of the preservation efforts.
After ten months, however, no definitive actions were taken by church 

leaders or community members, and in September of the following year. Bill 

Sutter began tearing down the chapel. Thomas Monroe felt that confusion 

over the land title made community action impossible: “The kind of way the 

deeds are written up caused many problems. The chapel should be used for 

religious purposes to remain in the community. Some people might have been

interested, but the deeds just killed that.
Without clear title to the land, the black community was caught in a web

of conflicting interests. Bill Sutter believed that the land might be part of the 

original plot he had purchased some years before, due to the fact that the city 

began to tax him for the church land. Inspection of the land titles revealed 

the land might actually revert to white heirs. Given the character of Watauga
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County race relations which have vacillated between tolerance, paternalism, 

discrimination, and intimidation, black community leaders were uneasy about 

contacting these heirs, unsure what their response might be. Legal action by 

the Mennonite Church to reassert title to the land on behalf of the Junaluska 

community for religious purposes might require agreement by white heirs and 

black community members.
And there was no unanimity even within the black community on the is

sue. Sentiment for the old chapel was pitted against contemporary kinship ob

ligations. Bill Sutter is connected by blood and marriage to all of the early 

Boone Chapel land title trustee signatories. He is also related in indirect ways 

to all but one of the Mennonite Church leaders and Boone Chapel propo

nents. Mennonite Church leaders felt that Sutter’s father and his father’s sis

ter, who is also Abraham Collins’ wife, would “go along with Bill.” This would 

hamstring Abraham Collins who would be unwilling to oppose his wife and 

her family. Sutter’s blood kinship ties to other community members are stron

ger than any of the church leaders’ ties (who generally married into the six 

families in town), except for the Mennonite minister. The minister’s role as 

mediator, however, would prevent him from taking sides and in fact would 

lead him to work actively to avert a controversy. “As pastor, I don’t want to 

see further splits in the community,” said the minister. “If we go into it [re

claiming the land], it will split the community. They [the Sutters] will fight it 

It will be a court battle. It will cause community problems for years to come.”

In the summer of 1996, elderly Thomas Monroe, the strongest advocate 

for saving the chapel, underwent triple by-pass heart surgery and spent six 

weeks recuperating. Bill Sutter began demolishing the Boone Chapel shortly 

thereafter. Thomas Monroe had given up trying to organize the effort to save 

the church: “We worked really hard, but saving the chapel really required 

community organization .... No one would stick their necks out basically.” In 

a telephone interview from Philadelphia, Abraham Collins responded to the 

news that the chapel was being torn down by saying: “Well, I guess there was 

nothing that could have been done about that.” No one from the community 

called city government or law enforcement officials (apparently unaware of the 

action) to complain about the demolition of the church, which slowly disap

peared over several weeks. Meanwhile and somewhat ironically, Bill Sutter 

has gone on to a leadership role in rallying the black community to fight pow

erful white developers who want to build high-density housing units adjacent 

to and above the Junaluska neighborhood.

Conclusion

The loss of black American historical structures has become a national 

concern, particularly in the wake of dozens of church burnings in recent 

years.23 However, the loss of Boone Chapel cannot be traced to racial vio

lence, although racism contributed to the early founding of the church 

through a former slaveowner’s contribution of the land for religious segrega-

PAGE 261 - APPAU



----------- ...------- -

tion. Nor is the loss of this black church a result of white hatred, as it was 

demolished by a black Appalachian unhindered by fellow black neighbors. 

Boone Chapel was lost for a complex set of reasons which encompass the 

history and culture of the black community in Boone.

Despite the loss of Boone Chapel, Junaluska remains a vigorous com

munity which continues to thrive and celebrate its heritage. The Mennonite 

Church, for example, was successful in raising over $30,000 in 1990 to pay 

off its mortgage, and there are plans to expand with a new fellowship hall. 

And in the spirit of concession, Thomas Monroe has suggested that a marker 

might be placed at the Boone Chapel site commemorating its significance in 

the history of the black community.

NOTES

Research for this paper is based on ethnographic fieldwork carried out 

by Keefe since 1989 (including work done in association with students Maria 

Braswell and Karissa Mackey) and on interviews and documents collected by 

Manross for a senior honors thesis in 1996.

In order to protect the confidentiality and welfare of Junaluska resi

dents, all names used in the last section of this paper are pseudonyms.

1. Milton Ready, Asheville: Land of the S/cy (Northridge, Calif.: Windsor, 1986).

2. John C. Inscoe, Mountain Masters, Slavery’, and the Sectional Crisis in Western 
North Carolina (Knoxville: University of Tennessee Press, 1989). On the issue of profitability 
and the condition of upcountry slaves generally, see Wilma A. Dunaway’s recent article, 
“Diaspora, Death, and Sexual Exploitation: Slave Families at Risk in the Mountain South." Ap
palachian Journal, 26:2 (Winter 1999).

3. Karissa G. Mackey, “The Formation of a Black Community in Western North Caro
lina,” paper presented at the annual conference of the Appalachian Studies Association. Unicoi. 
Georgia, March 24, 1990.

4. Frazier Robert Horton, “Negro Life in Watauga County,” unpublished B.S. thesis, Ag
ricultural and Technical College of North Carolina, 1942.

5. Robert P. Stuckert, “Black Populations of the Southern Appalachian Mountains." 
Phylon, 48:2 (1987), 141-51.

6. Conrad Ostwalt and Phoebe Pollitt, “The Salem School and Orphanage: White Mis
sionaries, Black School,” Appalachian Journal, 20:3 (Spring 1993), 264-75.

7. Katharine Siemens Richart, Go Tell It on the Mountain: The Story of the North 
Carolina-Tennessee Mennonite Mission (Fresno, Calif.: Jet Print, 1984).

8. Jodie D. Manross, “A Cultural History of the Boone Methodist Episcopal Church." un
published senior honors thesis, Department of Anthropology, Appalachian State University, 
1996.

9. Rhonda Horton, “My Dad Was Born the Year After Freedom,” interviewed by Pat 
Morgan and Preston Greene, Watauga Democrat Bicentennial Edition, July 1, 1976, p. 15C.

10. Conrad Ostwalt, “African-Americans in North Carolina: A Symbiotic Relationship,’
Direction, 23:2 (Fall 1994), 3842. ...

11. On this point, see Henry Lewis Gates’ memoir of growing up in the Piedmont, West 
Virginia, black community, Colored People: A Memoir (New York: Alfred A. Knopf Inc., 1994).

12. Directory of Boone, North Carolina, Selders’ Directory Company, 1925.
13. Horton, “My Dad Was Born.”
14. Ostwalt, “African-Americans in North Carolina,” p. 41.
15. Horton, “Negro Life in Watauga County,” pp. 29-30.

PAGE 262 - SPRING 1999



MOUNTAIN BLACKS

16. Edward J. Cabbell, “Black Invisibility and Racism in Appalachia: An Informal Survey” 
in Blacks in Appalachia, ed. William H. Turner and Edward J. Cabbell (Lexington, Ky.: Univer
sity Press of Kentucky, 1985), pp. 3-10. See also Wilburn Hayden Jr., “Blacks: An Invisible Insti
tution in Appalachia?” in The Impact of Institutions in Appalachia: Proceedings of the 8th An
nual Appalachian Studies Conference, ed. Jim Lloyd and Anne G. Campbell (Boone: Appala
chian Consortium Press, 1986), pp. 12847.

17. Maria Braswell, “Families and Kinship in a Black Appalachian Community: Boone’s 
Junaluska Neighborhood,” paper presented at the annual meeting of the Appalachian Studies As
sociation, Unicoi, Georgia, March 24, 1990.

18. See Carol Stack, All Our Kin: Strategies for Survival in a Black Community (New 
York: Harper & Row, 1974).

19. Braswell, “Families and Kinship.”
20. Braswell, “Families and Kinship.”
21. Manross, “A Cultural History.”
22. Manross, “A Cultural History.”
23. Mark Price, “A Crumbling Heritage,” Charlotte Observer, 10 October 1995, p. Cl.

*

PAGE 263 - APPAU



APPALACHIAN STATE UNIVERSITY

VOLUME 26, NUMBER 3 SPRING 1999



VOLUME 26 NUMBER 3 

SPRING 1999





Conten

■ SIGNS OF THE TIMES...232

■ NOTES ON THE POETS...239

■ “INSIDERS, OUTSIDERS, AND THE STRUGGLE 

FOR COMMUNITY”
by Fred Carlisle...240

■ “RACE, RELIGION, AND COMMUNITY:

THE DEMOLITION'OF A BLACK CHURCH” 

by Susan E. Keefe & Jodie D. Manross...252

■ “AUNT MOLLY JACKSON: THE BENEFITS AND 

THE COSTS OF CUSSEDNESS”

by Carolyn Hazlett Adams...264

■ “SENTIMENTAL JOURNEY: JANICE HOLT GILES FINDS 

A CAREER BUT NO IMMORTALITY IN APPALACHIA”

by Gina Herring...274

■ “CRISIS, TRANSITION, AND RESISTANCE MOVEMENTS 

A CONVERSATION WITH IMMANUEL WALLERSTEIN”

by Wilma A. Dunaway...284

■ POETRY
by John F. Keener and Llewellyn McKernan...306

■ REVIEWS...312

■ THE CHRONICLE...334

EDITOR: J.W. Williamson 
|. EDITORIAL ASSISTANT: David Wayne Hampton 

EDITORIAL BOARD: Patricia Beaver, Ronald D. Eller, 
Stephen L. Fisher, John Gaventa, Helen M. Lewis, Gordon 
B. McKinney, William K. McNeil, Henry D. Shapiro, David S. 
Walls, David E. Whisnant John Alexander Williams 
APPALACHIAN STATE UNIVERSITY ADVISORY 
COMMITTEE: R. Clinton Parker (1993), Howard Dorgan 
(1993), Barry Elledge (1993), Susan E. Keefe (1994), Cecelia 
Conway (1994), Conrad E. Oswalt (1994), Eric Olson (1995), 

I*®0 Alexander Williams (ex officio), Sam Howie (ex officio).

[' * l*.publishcd quarterly by the Center for Appalachian Studies,

Iftdhn • I n State University’ antl invites appropriate submissions:
Business Office/Appalachian Journal, University Hall, 

pieman State University, Boone, NC 28608. ------------

$18 00 Per year (four numbers), $30.00 for two
I numbers)- $40.00 for three years (twelve numbers^—

numbers available; write for catalog.

dedicated to fostering 
tsity of opinion;
'^"'Points expressed in

Inec!?05 afe Blose authors and do 
, g eerily represent opinions of the editors,

ar » or Appalachian State University
_ -4.

lX <

i!


